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THE WORAL ARGUMENT AGAINST

CALVINISM,

Mustrated in z Review of & Work entitled * A Gengrax View
or THE DocrriNes or CAmisriawiTy, designed more es-
pecially for the Edification and Instruction of Femilies. Boston,

Tue work, of which we have prefixed the tide to this
article, was published several years ago, and has been
read by many amorg us with pleasure and profit. But
it is not known as widely as it should be, and we wish
to call 1o it the notice which it merits. It is not an
original work, but was compiled chiefly from the writ-
ings of the Rev. Robert Fellowes, whose name is
probably known to most of our readers. The title we
think ot altogether happy, because it raises an expec-
tation which the book does not apswer. We should
expect from it a regular statement of the great truths
of our religion ; but we find, what at present is perhaps
gs useful, a vindication of Christianity from the gross
errors, which Calvinism has labored to identify with this
divine system. This may easily be supposed from the
1able o contents. The book professes to treat of the
following subjects :- -~ The nature of religion and the
mistakes that occur on that subject; the free-agency
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and accountableness of man ; the fall of Adam, and
original sio ; the doctrine of fajith in general, and of
religious faith in particular ; the dactrine of works ; the
doctrine of regeneration ; the doctrine of repentance ;
the doctrine of grace ; the doctrine of election and rep-
robation ; the doctrine of perseverance ; the visiting
of the iniquties of the fathers upon the children ; and
the sin against the Holy Ghost. — By those, who are
acquainted with the five thorny points of Calvinism,
the design of this compilation will be sufficiently un-
derstood from the enumeration of topics now given;
and few designs are more praiseworthy, than to {ree
Christianity from the reproach brought upon it by that
system.

The work under revicw is professedly popular in its
style and mode of discussion. It has little refined and
elaborate reasoning, but appeals to the great moral prin-
ciples of human nature, and to the general strain of the
Scriptures. It expresses strongly and without circurn-
locution the abhorrence with which every mind, uncor-
rupted by false theology, must look on Calvinism ; and
although some of its delineations may be overcharged,
yet they are substantially correct, and their strength is
their excellence. The truth is, that nothing is so ne-
cessary on this subject as to awaken moral feeling in
men’s breasts. Calvinism owes its perpetuity 1o the
influence of fear in palsying the moral natore. RIMen’s
minds and consciences are subdued by terror, so that
they dare not confess, even to themselves, the shrink-
ing, which they feel, from the unworthy views which
this system gives of God; &nd, by thus smothering
their just abhorrence, they gradually extinguish it, and
even come (o vindicate in God what would disgrace



119

his creatures. A voice of power and solemn warning
is needed to rouse them from this lethargy, to give them
a new and a juster dread, the dread of incurring God’s
displeasure, by making him odious, and exposing reli-
gion to insult and aversion.— In the present article,
we intend to treat this subject with great freedom. DBut
we beg that it may be understood that by Calvinism we
intend only the peculiarities or distinguishing features
of ihat system. We would also have it remembered,
that these peculiariies form a small part of the religious
faith of a Calvinist. He joins with them the general,
fundamental, and most important truths of Christianity,
by which they are always neutralized in a greater or
less degree, and in some cases nullified. Accordingly
it has been our happiness to see in the numerous body
by which they are proflessed, some of the brightest ex-
amples of Christian virtue. Our hostility to the doctrine
does not extend to its advocates. In Dbearing our strong-
est testimony against error, we do not the less honor
the moral and religious worth, with which it is often
connected.

The book under review will probably be objected
to by theologians, because it takes no notice of a dis-
tinction, invented by Calvinistic metaphysicians, for
rescuing their doctrines from the charge of aspersing
God’s equity and goodness. We refer 1o the distine-
tion between netural and moral inability, a subtily
which may be thought 10 deserve some attention, be-
cavse it makes such a show in some of the principal
books of this sect. But, with due deference to its de-
fenders, it seems to us groundless and idle, a distinction
without a difference. An inability 10 do our duty, which
is born with us, is to all intents and according to the
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established meaning of the word, natural. Call it mor-
al, or what you please, it is still a pari of the nature
which our Creator gave us, and to suppose that he pun-
ishes us for it, because it is an inability seated in the
will, is just as absurd, as to suppose him to punish us
for a weakness of sight or of a limb. Common people
cannot understand this distinction, cannot splif this hair ;
and it 1s no small objection to Calvinism, that, accord-
ing to its ablest defenders, it can only be reconciled to
God’s perfections, by a metaphysical subtilty, which the
mass of people cannot comprehend.

If we were to speak as critics of the style of this
book, we should say, that, whilst generally clear, and
sometimes striking, it has the fanlts of the style which
was very current not many years ago in this country,
and which, we rejoice to say, is giving place 10 a bet-
ter. 'The style to whicli we refer, and which threatened
to supplant good writing in this country, intended to
be elegant, but fell into jejuneness and insipidity., It
delighted in words and arrangements of words, which
were little soiled Dy common use, and mistook a sprace
neatness for grace. We had a Procrustes’ bed for sen-
tences, and there seemed to be a settled war between
the style of writing and the jree style of conversation.
Times we think have changed. Men have learned more
to write as they speak, and are ashammed to dress up
familiar thoughts, as if they were just arrived from a
far country, and could not appear in public without a
foreign and studied attire. They have learned that com-
mon words are common, precisely because most fitted to
express real feeling and strong conception, and that the
circuitous, measured phraseology, which was called ele-
gance, was but the parade of weakness. They have
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learned that words are the signs of thought, and worth-
less counterfeits without 1t, and that style is good, when,
instead of being anxiously cast into a mould, it seems a
free and patural expression of thought, and gives to us
with power the workings of the author’s mind.

We have been led to make these remarks on the
style which in a degree marks the book before us, from
a persuasion, that this mode of writing has been particu-
larly injurious to religion, and to rational religion. It
has crept into sermons perhaps more than into any other
compositions, and has imbued themw with that soporific
quality, which they have sometimes been found to possess
in an eminent degree. Iow mapy hearers have been
soothed by a smooth, watery flow of words, a regular
chime of sentences, and elegantly rocked into repose !
We are aware, that preachers, above ali writers, are
excusable for this style, because it is the easiest; and,
having too much work to do, they must do it of course
in the readiest way. DBut we mourn the necessity, and
mourn still more the effect.——It gives us great pleasure
to say, that, in this particular, we ink we perceive an
improvement taking place in this region. Preaching is
becoming more direct, aims more at impression, and
seeks the nearest way to men’s hearts and consciences.
We often bear from the pulpit strong thoughi in plain
and strong language. It is hoped, from the state of
society, that we shall not fly from one extreme to anoth-
er, and degenerate into coarseness ; but perhaps even
this is a less evil than tameness and insipidity.

To return ; the principal argument against Calvinism,
in the General View of Christian Doctrines, is the moy-
al ergument, or that which is drawn from the mconsis-
tency of the system with the divine perfections. It is
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plam, that a doctrine, which contradicts our best ideas
of goodness and justice, cannot come from the just and
good God, or be a true representation of his character.
This moral argument has always been powerful to the
pulling down of the strong-holds of Calvinism. Even
in the dark period, when this Systemn was shaped and
finished at Geneva, its advocates often writhed under
the weight of it ; and we cannot but deem it a mark of
the progress of society, that Calvinists are more and
more troubled with the palpable repugnance of their
doctrines 1o God’s nature, and accordingly labor to soft-
en and explain them, until in many cases the name only
is retained. If the stern reformer of Geneva could lift
up his head, and hear the mitigated tone, in which some
of his professed followers dispense his fearful doctrines,
we fear, that he could not lie down in peace, until he
had poured out his displeasure on their cowardice and
degeneracy. He would tell thom, with a frown, that
moderate Calvinism was a solecism, a contradiction in
terms, and would bid them in scorn to join their real
friend, Arminius. Such is the power of public opinion
and of an improved state of society on creeds, that
naked, undisguised Calvinism 3s not very fond of show-
ing itsclf, and many of consequence know imperfectly
what it means. What then is the system against which
the View of Christian Doctrines 1s directed ?

Calvinism teaches, that, in consequence of Adam’s
sin in eating the forbidden fruit, God brings into life all
his posterity with a nature wholly corrupt, so that they
are utterly indisposed, disabled, and made opposite to
all that is spiritually good, and wholly inclined to all
evil, and that continually. It teaches, that all man-
kind, having fallen in Adam, are under God’s wrath
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end curse, and so made liable to all miseries in this
life, to death itself, and to the pains of hell for ever.
It teaches, that, from this ruined race, God, out of his
mere good pleasure, has elected a certain number to
be saved by Christ, not induced to this choice by any
foresight of their faith or good works, but wholly by
his free grace and love ; and that, having thus predes-
tinated them to eternal life, he renews and sanctifies
them by his almighty and special sgency, and brings
them into a state of grace, from which they cannot fall
and perish. It teaches, that the rest of mankind he is
pleased to pass over, and to ordain them to dishonor
and wrath for their sins, to the honor of his justice and
power ; in other words, he leaves the rest to the corrup-
tion in which they were born, withholds the grace which
is necessary to their recovery, and condemns them to
¢“most grievous torments in soul and body without in-
termission in hell-fire for ever.” Such is Calvipism, as
gathered from the most authentic records of the doc-
trine. Whoever will consult the famous Assembly’s
Catechisms and Confession, will see the peculiarities
of the system in all their length and breadth of deform-
ity. A man of plain sense, whose spirit has not been
broken to this creed by education or terror, will think
that it is not necessary for us to travel to heathen coun-
tries, to Jearn how mournfully the human mind may
misrepresent the Deity.

The moral argument against Calvinism, of which we
have spoken, must seem irresistible to common and un-
perverted minds, after attending to the brief statement
now given. It will be asked with astonishment, How
is it possible that men can hold these doctrines and yet
maintain God’s goodness and equity 7 'What principles
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can be more contradictory ?— To remove the objection
to Calvinism, which is drawn from its repugnance to the
Divine perfections, recourse has been had, as before ob-
served, to the distinction between natural and moral
inability, and to other like subtilties. But a more com-
mon reply, we conceive, has been drawn from the weak-
ness and imperfection of the human mind, and {rom its
incapacity of comprehending God. Calvinists will tell
us, thai, because a doctrine opposes our convictions of
rectitude, it 1s not necessarily false ; that apparent are
not always real inconsistencies ; that God is an infinite
and incomprehensible being, and not to be tried by ous
ideas of fitness and morality ; that we bring, their sys-
tem to an incompetent iribunal, when we submit it to
the decision of human reason and conscience ; that we
are weak judges of what is right and wrong, good and
evil, in the Deity ; that the happiness of the universe
may require an administration of human affairs which
is very offensive to limited understandings ; that we must
follow revelation, not reason or moral feeling, and must
consider doctrines, which shock us in revelation, as aw-
ful mysteries, which are dark through our ignorance, and
which time will enlighten. How little, it is added, can
man explain or understand God’s ways. How incon-
sistent the miseries of life appear with goodness in the
Creator. How prone, too, have men always been 1o
confound good and evil, 1o call the just, unjust. How
presumpiuous is it in such a being, to sit in judgment
vpon God, and to question the rectitude of the divine
administration, because it shocks his sense of rectitude.
Such we conceive to be a fair statement of the manner
in which the Calvinist frequently meets thc objection,
that his system is at war with God’s attributes. Such
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the reasoning by which the voice of conscience and
nature is stifled, and men are reconciled to doctrines,
which, if tried by the established principles of morality,
would be rejected with horror. Ob this reasoning we
purpose to offer some remarks ; and we shall avail our-
selves of the opportunity, to give our views of the con-
fidence sehich is due to owr rational and moral faculiies
in religion.

That God is infinite, and that man often errs, we
affirm as strongly as our Calvinistic brethren, We
desire to think humbly of ourselves, and reverently of
our Creator. In the strong language of Secripture, ‘¢ We
now see through a glass darkly.”” ¢ ¥We cannot by
searching find ont God unto perfection. Clouds and
darkness are round about him. His judgments are a
great deep.” God is great and good beyond utterance
or thought. We have no disposttion to idohze our own
porwers, or to penetrate the secret counsels of the Deity.
But, on the other hand, we thiok it ungrateful 1o dis-
parage the powers swhich our Creator has given us, or
to guestion the certainty or importance of the knowl-
edge, which he has seen fit to place within our reach.
There is an affected humility, we think, as dangerous
as pride. We may rate our faculties too meanly, as
well as too boastingly. The worst error m religion,
after all, is that of the skeptic, who records triumphantly
the weaknesses and wanderings of the human intellect,
and maintains, that no trust is due to the decisions of
this erring reason. We by no means conceive, that
man’s greatest danger springs from pride of undersiand-
ing, though we think as badly of this vice as other Chris-
tians. 'The history of the church proves, that men may
trust thelr faculties 1oo little as well as too mueh, and
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that the timidity, which shrinks from investigation, has
injured the mind, and betrayed the interests of Christi-
anity, as much as an irreverent boldness of thought.

It is an important truth, which, we apprehend, las
not beén sufficiently developed, that the uvltimate reli-
ance of a human being is and must be on his own mind.
T'o confide in God, we must first confide in the faculties
by which He is apprehended, and by which the proofs
of his existence are weighed. A trust in our ability to
distinguish between truth and falsehood is implied m
every act of belief ; for to question this ability would of
necessity unsettle all belief. We cannot teke a step in
reasoning or action without a secret reliance on our own
minds. Heligion in particular implies, that we have
understandings endowed and qualified for the highest
employments of intellect. In affirming the existence
and perfections of God, we suppose and affirm the ex-
istence in ourselves of facullies which correspond to
these sublime objects, and which are fitted to discern
them. eligion is a conviction and an act of the bu-
man soul, so that, in denying confidence 1o the one, we
subvert the truth and claiins of the other. Nothing is
gained to piety by degrading human nature, for in the
competency of this nature to know and judge of God
all piety hes its foundation. Qur proneness to err in-
structs us indeed 10 use our powers with great caution,
but not to contermnn and neglect them. The occasional
abuse of our faculiies, be it ever so enormous, does not
prove them unfit for their highest end, which s, to form
clear and consistent views of God. Because our eyes
sometimes fail or deceive us, would a wise man pluck
them out, or cover them with a bandage, and choose to
walk and work in the dark? or, because they cannot
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distinguish distant objects, can they discern nothing clear-
ly in their proper sphere, and is sight to be pronounced
a fallacious gmde 7 Men who, to support a creed, would
shake our trust in the calm, deliberate, and distinct de-
cisions of our rational and moral powers, endanger re-
ligion more than its open foes, and forge the deadliest
weapon for the infidel. _

It is true that God 13 an infinite being, and also true,
that his powers and perfections, his purposes and oper-
ations, his ends and means, being unlimited, are incom-
prehensible,  In other words, they cannot be wholly ta-
ken in or embraced by the human mind, In the strong
and figurative language of Scripture, we ¢ know noth-
ing > of God’s ways; that is, we know very few of
‘them. But this is just as true of the most advanced
archangel as of man. In comparison with the vastness
of God’s system, the range of the highest created in-
tellect is narrow ; and, in this particular, man’s lot does
not difler from that of his elder brethren in heaven.
We are both confined in our observation and experience
to a little spot in the creation. But are an angel’s fac-
ulties worthy of no trust, or is his knowledge uncertain,
because he learns and reasons from a small part of
God’s works ? or are his judgments respecting the Cre-
ator to be charged with presumption, because his views
do not spread through the whole extent of the universe ?
We grant that our vnderstandings cannot streteh beyond
a very narrow sphere. But still the lessons, which we
learn within this sphere, are just as sure, as if it were
indefinitely enlarged. Because much is unexplored, we
are not to suspect what we have actually discovered.
Knowledge 1s not the Jess real, because confined. The
man, who has never set foot beyond his native village,
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knows its scenery and inbabitants as undoubtingly, as if
he had travelled to the poles. We indeed see very lit-
tie ; but that little is as true, as if every thing else were
seen ; and our future discoveries must agree with' and
support it. Should the whele order and purposes of
the universe be opened to us, it is certain that nothing
would be disclosed, which would in any degree shake
our persuasion, that the earth is inbabited by rational
and moral beings, who are authorized to expect from
their Creator the most benevolent and equitable gov-
ernment. No extent of observation can unsettle those
primary and fundamental principles of morel truth, which
we derive from our highest faculties operating in the re-
lations in which God bas fixed us., In every region and
period of the universe, jt will be as true as it is now on
the earth, that knowledge and power are the measures
of responsibility, and that natural incapacity absolves
from guilt. 'These and other moral verities, which are
among our clearest perceptions, would, if possible, be
strengthened, in proportion as our powers should be en-
larged ; because harmony and consistency are the char-
acters of God’s administration, and all our researches
into the universe only serve to manifest its unity, and to
show a wider operation of the laws which we witness
and experience on earth.

We grant that God is incomprehensible, in the sense
already given. But he is not therefore uninfelligible ;
and this distinction we conceive to be important. We
do not pretend to know the whole nature and properties
of God, but still we can form some c¢lear ideas of him,
and can reason from these ideas as justly as from any
other. The truth is, that we cannot be said to com-
prehend any being whatever, not the simplest plant or
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ammal. Al have hidden properties. Qur knowledge
of all is limited. But have we therefore no distinct
1deas of the objects around us, and is all our reasoning
about them unworthy of trust 7 Because God is infi-
pite; his name is not therefore a mere sound. It Is a
representative of some distinct conceptions of our Cre-
ator ; and these conceptions are as sure, and important,
gnd as proper materials for the reasoning faculty, as
they would be if our views were indefinitely enlarged.
We cannot indeed trace God’s goodness and roctitude
through the whole field of his operations ; but we know
the essential nature of these attnibutes, and therefore
can often judge what accords with and opposes them.
God’s goodness, becanse infinite, does not cease to be
goodness, or essentially differ from the same attribute
in man; nor does justice change its nature, so that it
cannot be understood, because it is seated in an un-
bounded mind. There have indeed been philosophers,
¢ falsely so called,”” who bave argued from the unlimited
pature of God, that we cannot ascribe to him justice
and other moral attributes, in any proper or definite
sense of those words; and the inference is plain, that
all religion or worship, wanting an inteiligible object,
must be 2 misplaced, wasted offering. This docirine
from the infidel we reject with abhorrence ; but some-
thing, not very different, too often reaches us from the
mistaken Christian, who, to save his creed, shrouds the
Creator in utter darkoess. In opposition to both, we
maintain that God’s attributes are mtelligible, and that
we can conceive as truly of his goodness and justice, as
of these qualities in men. -In fact, these qualities are
essentially the same in God and man, though differing
in degree, in purity, and in extent of operation. We
VOL. L. 20
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know not and we cannot conceive of any other justice
or goodness, than we learn from our own nature ; and
if God have not these, he 1s altogether unknown to us
as a moral being ; he offers nothing for esteem and love
to rest upon ; the objection of the infidel is just, that
worship js wasted ; ‘¢ We worship we know not what.”

It js asked, On what authority do we asenibe to God
goodness and rectitude, in the sense in which these at-
tributes belong 10 men, or how can we judge of the
nature of atiributes in the mind of the Creator ? We
answer by asking, How 1s it that we become acquainted
with the mind of a fellow-creature # The last is as in-
visible, as removed from immediafe inspection, as the
first.  Still we do not hesitate to speak of the justice
and goodness of a neighbour ; and how do we gain our
knowledge ? e answer, by witnessing the effects, op-
erations, and expressions of these attributes. It is a
law of our nature to argne from the effect to the cause,
from the action to the sgent, from the ends proposed
and from the means of pursuing them, 1o the character
and disposition of the being in whom we ohserve them.
By these processes, we learn the invisible mind and
character of man; and by the same we ascend to the
mind of God, whose works, eflects, operations, and
ends are as expressive and significant of justice and
goodness, as the best and most decisive actions of men.
Xf this reasoning be sound (and all religion rests upon
it,) then God’s justice and goodness are intelligible at-
tributes, agreeing essentially with the same qualities in
ourselves. 'Their opcration indeed is infinitely wider,
and they are employed in accomplishing not only imme-
diate but remote and unknown ends. Of conscquence,
we must expect that manoy parts of the divine adminis-
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tration will be obscure, that is, will not produce ¢mine-
diate good, and an immedicle distinction between virtue
and vice. But still the unbounded operation of these
attributes does notl change their nature. They are still
the same, as if they acted in the narrowest sphere. We
can still determine in many cases what does not accord
with them. We are particularly sure that those essen-
tial principles of justice, which enter into and even form
our conception of tlus attribute, must pervade every
province and every period of the administration of a
just being, and that to suppose the Creator in any in-
stance to forsake them, s to charge him directly with un-
righteousness, however loudly the lips may compliment
his equity.

‘‘ But is it not presumptuous i man,” it is continually
said, ‘“to sit in judgment on God 7 We answer, that
to ¢ sit in judgment on God?* is an ambiguous and of-
fensive phrase, conveying to common minds the ideas of
wreverence, boldness, familiarity. L'he question vwould
be better stated thus ;—Is it not presumptuous in man
to judge concerning God, and concerning what agrees
or disagrees with his attributes ¢ We answer confident-
ly, No; for in many cases we are compeient and even
bound to judge. And we plead first in our defence the
Scriptures, How continually does God in his word
appeal to the understanding and moral judgment of man.
“¢ O inhabitants of Jerusalem and men of Judah, judge,
I pray you, between e and my vineyard. What could
have been done more to my vineyard, that I have not
done in it.”” We observe, in the next place, that 3l
religion supposes and is built on judgments passed by us
on God and on his operations. Is it not, for example,
our duty and a leading part of piety to praise God :
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And what is praising a being, but to adjudge and ascribs
to him just and generous deeds and motives ?  And of
what value is praise, except from those, who are capa-
ble of distinguishing between actions which exalt and
rctions which degrade the character ? Is it presump-
tion to call God ezcellent ? And what is this, but 10
refer his character to a standard of excellence, to iry it
by the established principles of rectitude, and to pro-
nounce its conformity to them ; that is, to judge of God
and his operations ?

We are presumptuous, we are told, in judging of our
Creator. But he himself has made this our duty, in
giving us a moral faculty ; and to decline it, is to vioclate
the primary law of our nature. Conscience, the sense
of right, the power of perceiving moral distinctions, the
power of discerning between justice and injustice, ex-
cellence and baseness, is the highest faculty given us
by God, the whole foundation of our responsibility, and
our sole capacity for religion. Now we are forbidden
by this faculty to love a being, who wants, or who fails
to discover, moral excellence. God, in giving us con-
science, has implanted a principle within us, which for-
bids us to prostrate ourselves before mere power, or to
offer praise where we do not discover worth ; a princi-
ple, which challenges our supreme homage for supreme
goodness, and which absolves us from guilt, when we
abhor a severe and unjust administration. Our Crea-
tor has consequently waved his own claims on our ven-
eration and obedience, any farther than he discovers
himself to us in characters of benevolence, equity, and
righteonsness. He rests his authority on the perfect
coincidence of his will and government with those great
and fundamental principles of morality written on our
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souls, He desires no worship, but that which springs
from the exercise of our mnoral faculties upon his char-
acter, from our discernment and persuasion of his reeti-
tude and goodness. He asks, he accepts, no love or
admiration but from those, who can understand ihe na-
ture and the proofs of moral excellence.

'There are two or three strikmg facts, which show
that there is no presumption in judging of Geod, and
of what agrees or disagrees with his attributes. The
first fact is, that the most intelligent and devout men
have often employed themselves in proving the existence
and perfections of God, and have been Lonored for this
service to the cause of religion. Now we ask, what is
meant by the proofs of a divine perfection? They are
cerlain acts, operations, and methods of government,
which are proper and natural effects, signs, and expres-
sions of this perfection, and from which, according to
the established principles of reasoning, it may be infer-
red. To prove the divine attributes is to collect and
arrange those -works and ways of the Creator, which
accord with these attributes, correspond to them, flow
from them, and express them. Of consegquence, to
prove them requires aud implies the power of judging
of what agrees with them, of discerning their proper
marks and expressions. All our treatises on natural
theology rest op this power. Kvery argument in sup-
port of a divine perfection is an exercise of it. To
deny it, is to overthrow all religion.

Now if such are the proofs of God’s goodpess and
justice, and if we are capable of discerning them, then
we are not necessarily presumptuous, when we say of
particular measures ascribed to bim, that they are incon-
sistent with his attributes, and cannot belong to him.
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There is plainly no more presumption in affirming of
certaia principles of administration, that they oppose
God’s equity and would prove him vnrighteous, than to
affirm of others, that they prove him upright and good.
There are signs and evidences of injustice as unequivo-
cal as those of justice ; and our faculties are as adequate
io the perception of the last as of the first. If they
must not be trusted in deciding what would prove God
unjust, they are unworthy of confidence when they gath-
er evidences of his rectitude ; and of course, the whale
structure of religion must fail. |

It is no slight objection to the mode of reasoning
adopted by the Calvinist, that it renders the proof of
the divine attributes impossible. YWhen we object to
his representations of the divine government, that they
shock our clearest ideas of goodness and justice, he
replies, that still they may be true, because we know
very little of God, and what seems unjust to man, may
be in the Creator the perfection of rectitnde. Now
.this weapon has a double edge. If the sirongest marke
and expressions of injustice do not prove God unjust,
then the strongest marks of the opposite character de
not prove him righteous. If the first do not deserve
confidence, because of our narrow views of God, nei-
ther do the Jast. If, when more shall be known, the
first may be found consistent with perfect rectitude,
so, when more shall be known, the last may bhe found
consistent with infinite malignity and oppression. This
reasoning of our opponenis casts us on an ocean of
awful uncertainty. Admit it, and we have no proofs
of God’s goodness and equity to rely upon. What we
call proofs, may be mere appearances, which a wider
knowledge of God may reverse. The future may show
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us, that the very laws and works of the Creator, from
which we now infer his kindness, are consistent with
the most determined purpose to spread infinite misery
and guilt, and were intended, by raising hope, to add
the agony of disappointment to our other woes. Why
may not these anticipations, horrible as they -are, be
verified by the unfolding of God’s system, if our rea-
sonings about his attributes are rendered so very uo-
certain, as Calvinism teaches, by the infinity of his
patore ?

We have mentioned one fact to show that it is not
presumptuous to judge of God, and of what accords
with and opposes his attributes ; namely, the fact that
his autributes are thought susceptible of proof. Awnother
fact, very decisive on this point, is, that Christians of
all classes have concurred in resting the iruth of Chris-
tianity in a great degree on its infernal evidence, that
is, on its accordance with the perfections of God. How
common is it to hear from religious teachers, that Chris-
tianity is- worthy of 2 good and righteous being, that it
bears the marks of a divine original. Volumes have
been written on its internal proofs, on the coincidence
of its purposes and spirit with our highcst conceptions
of God. How common too is it, to say of other
religions, that they are at war with the divine nature,
with God’s reciitude and goodness, and that we want no
other proofs of their falsehood. And what does all this
reasening imply ?  Clearly this, that we are capable of
determining, in many cases, what is worthy and what is
unworthy of God, what accords with and what opposes
his moral attributes. IDeny us this capacity, and it
would be no presumption against a professed revelation,
that it ascribed to the Supreme Being the most detest-
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able practices. It might still be said in support of such
a system, that it Js arrogant in man to determine what
kind of revelation suits the character of the Creator.
Christianity then leans, at least in part, and some think
chiefly, on internal evidence, or on its agreeableness to
God’s moral attributes ; and is it probable, that this
religion, having this foundation, contains representations
of God’s government which shock our ideas of recti-
tude, and that it silences our objections by telling us,
that we are no judges of what suits or opposes his in-
finite nature ?

‘We will name one more fact to show, that it is not
presumptuous to form these judgments of the Creator.
All Christians are accustomed to reason from God’s
attributes, and to use them as tests of doctrines. In
their controversies with one another, they spare no
pains to show, that their particular views accord best
with the -divine perfections, and every sect labors to
throw on its adversaries the odivim of maintaining what
is unworthy of God. Theological writings are filled
with such arguments ; and yet we, it seems, are guilty
of awful presumption, when we deny of God principles
of administration, against which every pure and good
sentiment in our breasts rises in abhorrence.

We shall conclude this discussion with an important
inquiry. If God’s justice and goodness are consistent
with (hose operations and modes of government, which
Calvinism ascribes to him, of what use is our belief in
these perfections ! What expectations can we found
upon them ! If 1t eonsist with divine rectitude to con-
sign to everlasting misery, beings who have cone guilty
end impotent from his hand, we beg to know what in-
terest we have in this rectitude, what pledge of good
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it contains, or what evil can be imagined which may
not be its natural result 7 If justice and gocdoess, when
stretched to infinity, take such strange forms and appear
in such onexpected and apparently inconsistent opera-
iions, how are we sure, that they will not give up the
best men to ruin, and leave the universe to the powers
of darkness? Such results indeed seem incompatible
with these atiributes, but not more so than the acts at-
iributed to God by Calvinism. Is it said, that the divine
faithfulness is pleged in the Scriptures to a happier issue
of things ? But why should not divine faithfulness tran-
scend our poor understandings as wuch as divine good-
ness and justice, and why may not God, copsistemly
with this attribute, crush every hope which his word has
raised 7 'Thus all the divine perfections are lost to us
as grounds of encouragement and consolation, if we main-
tain, that their infinity places them beyond our judg-
ment, and that we must expect from them measures and
operations entirely opposed to what seems to us most
accordant with their nature.

We have thus endeavoured to show, that the testimony
of our ratonal and moral {aculties against Calvinism is
worthy of trust. — We know that this reasoning will be
met by the question, What then becomes of Christian-
ity ? for this religion plainly teaches the doctrines you
have condemmed. Qur answer is ready. Christiapity
contains no such doctrines. Clristianity, reason, and con-
science are perfectly harmonious on the subject under
discussion. Qur religion, {airly construed, gives no coun-
tenance to that systemn, which has arrogated to itselfl the
distinction of Evangelical. We cannot, however, enter
this field at present. We will only say, that the general
spirit of Christianity affords a very strong presumption,
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that its records teach no such doctrines as we have op-
posed. This spirit is love, charity, benevolence. Chris-
tianity, we all agree, is designed to manifest God as per-
fect benevolence, and 10 bring men to love and imitate
him. Now is it probable, that a religion, having this ob-
iect, gives views of the Supreme Being, from which our
moral convictions and bencvolent sentiments shrink with
horror, and which, if made our pattern, would convert
us into monsters { It is plain, that, were a human parent
to form himsclf on the universal Father, as described
hy Calvinism, that is, were he to bring his children into
life totally depraved, and then to pursue them with end-
less punishment, we should charge him with & cruehy
not surpassed in the annals of the world ; or, were a sov-
ereign to incapacitate his subjects in any way whatever
for obeying his laws, and then to torture them in dun-
geons of perpetual woe, we should say, that history re-
cords no darker crime. And is it probable, that a
religion, which aims to atiract and assimilate us to God,
considered as love, should hold him up to us in these
heart-withering characters ? We may confidently ex-
pect to find in such a system the brightest views of the
divine nature ; and the same objections lie against in-
terpretations of its records, which savour of cruelty
and injustice, as lie against the literal sense of passages
which ascribe to God bodily wants and organs. Let
the Scriptures be read with a recollection of the spiiit
of Clristianity, and witb that modification of particular
texis by this general spirit, which a just criticism re-
quires, and Calvinism would no more enter the mind
of the reader, than Popery, we had almost said, than

Heathenism.
In the remarks now made, it will be seen, we hope,
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that we have aimed to expose doctrines, not to condemnp
sheir professors. It is' true, that men are apt to think
themselves assailed, when their system only is called
to account. DBut we have no foe but error. We are
less and less disposed to measure the piety of others by
peculiarities of faith. DMen’s characters are determined,
not by the opinions which they profess, but by those on
which their thoughts habitually fasten, which recur to
them most forcibly, and which color their ordinary views
of God and duty. The creed of habit, imitation, or
fear, may be defended stoutly, and yet have little prac-
tical influence. The mind, when compelled by educa-
tion or other circumstances to receive irrational doc-
trines, has yet a power of keeping them, as it were, on
its surface, of excluding them from its depths, of refus-
ing to Incorporate them with its own being ; and, when
burdened with a mixed, incongruous system, it often
discovers a sagacity, which reminds us of the instinct
of inferior animals, in selecting the healthful and nutri-
tious portions, and in making them its daily food. Ac-
cordingly the real faith often corresponds little with that
which is professed. It often happens, that, through the
progress of the mind in light and virtue, opinions, once
central, are gradually thrown cutward, lose their vitality,
and cease to be principles of action, whilst through habit
they are defended as articles of faith, The words of
the creed survive, but its advocates sympathize with it
little more than its foes. These remarks are particular-
ly applicablc to the present subject. A large number,
perbaps a majority of those, who surname themselves
with the name of Calvin, have little more title {0 it than
ourselves, Tbey keep the name, and drop the prioei-
ples which it signifies. They adhere to the system as
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a whole, but shrink {from all its parts and distinguishing
points. This silent but real defection from Calvinism
is spreading more and more widely. The grim features
of this systerm-are softening, and its stern spirit yielding
to conciliation and charity. We beg our readers 1o
consult for themsclves the two Catechisms and the Con-
fession of the Westminster Assembly, and to compare
thesc standards of Calvinism, with what now bears its
name. They will rejoice, we doubt not, in the triumphs
of truth., With these views, we have no disposition to
disparage the professors of the system which we con-
demn, although we believe that its influence is yet so
extensive and pernicious as to bind us to oppose it.
Calvinism, we are persuaded, is giving place to bet-
ter views. It has passed its meridian, and is sinking,
to rise no more. Il has to contend with foes more for-
midable than theologians, with foes, from whom it can-
not shield itself in mystery and metaphysical subtilties,
we mean with the progress of the homan mind, and
with the progress of the spirit of the Gospel. Society
is going forward in intelligence and charity, and of
course is leaving the theology of the sixteenth century
behind it. We hail this revolation of opinion as a most
auspicious event to the Christian cause. We hear much
at present of eflorts to spread the Gospel. But Chris-
tianity is gaining more by the removal of degrading er-
rors, than it would by armies of missionaries who shounld
carry with them a corrupted form of the religion. We
think the decline of Calvinism one of the most encour-
agiog facts in ow passing history ; for this system, by
outraging cobnscience and reason, tends to array these
high faculties against revelation. Its errors are pecu-
liaxly mournful, because they relate.to the character of
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God. It darkens and stains his pure nature ; spoils his
character of its sacredness, loveliness, glory ; and thus
quenches the central light of the universe, makes exis-
tence a curse, and the extinction of 1t a consummation
devoutly 10 be wished. We now speak of the peculiar-
ities of this system, and of their natural influence, when
not counteracted, as they always are in a greater or less
degree, by better views, derived from the spirit and
plain lessons of Christianity.

We have had so much to do with our cuhject, that
we have neglected to make the usual extracts from the
book which we proposed to review. We earnesty wish,
that a work, answering to the title of this, which should
give us ‘‘ a general view of Christian doctrines,” might
be undertaken by a powerful hand. Next to a good
commentary on the Secriptures, it would be the best
service which could be rendered to Christian truth.
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